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『普賢菩薩行願讃』（大正蔵経第 10 巻 880 上段以下）の 62 頌を用い、足利惇氏先生の「普賢菩












































　　　　通常、「普賢」は梵語 Samantabhadra であるが、ここでは Samanta が省略されて単に
Bhadra として用いられている。このタイトルについての詳細は、前述の「普賢菩薩行
願讃の梵本」（京都大学文学部研究紀要 4 号［1956 年］）に詳しいので参照。尚、この
「普賢菩薩行願讃の梵本」は、南伝系とされる不空三蔵の漢訳に対応する慈雲尊者の梵
本を底本とし、これに京都大学が所蔵する梵文三本を参考として、校訂された貴重な









































































































































































































































































































































































































































































































































































































































































































































































































































































































を対照すると、『普賢菩薩行願讃』の第 55 頌から第 60 頌までの 6 頌が、『普賢広大願王清浄偈』
での第 46 頌から第 51 頌までの 6 頌に対応しており、互いの梵本テキストの偈頌の順序（内容）
に、若干前後の相違が見られる。
［参考文献］
　＊「普賢菩薩行願讃の梵本」足利惇氏（京都大学文学部研究紀要 4 号［1956 年］所収）
　＊「善財童子の遍歴―入法界品の思想」長谷岡一也（『華厳思想』講座大乗仏教 3・春秋社
［1983 年］所収）
　＊「梵文普賢行願讃」泉芳璟（大谷学報 10 巻 2 号［1929 年］所収）
　＊『普賢菩薩行願讃』不空三蔵訳（大正新脩大蔵経第 10 巻 880 上段以下）
　＊『文殊師利発願経』仏陀跋陀羅訳（大正新脩大蔵経第 10 巻 878 下段以下）
【付録】以下に参考として、般若三蔵訳（798 年）の四十華厳の「普賢菩薩行願品」（大正蔵経




































































































































































































 Bhadracaryā-praṇidhāna-gāthāḥ consists of the 62 verses described about the ten vows that 
Samantabhadra （普賢菩薩） had preached for the completion of Sudhanakumāra's （善財童子） 
enlightenment. It is also called Samantabhadra's practice of the ten vows（or Fugengyo: 普賢行）．
 The translator of this Chinese edition, Amoghavajra（ 不 空 ） was a disciple of Vajrabodhi （金剛
智） who was the fifth successor of Mahāvairocana's Dharma. After Vajrabodhi died in 741, 
Amoghavajra voyaged to South India to gather the scriptures of Esoteric Buddhism such as 
Vajraśekhara-sūtra （金剛頂経）. As he had been under the patronage of the Tang dynasty since 756, he 
could engage in translating many sutras at Daxingshan temple （大興善寺） in Chang'an （長安）. This 
text of Bhadracaryā-praṇidhāna-gāthāḥ was to be brought from South India by him. Perhaps it is 
presumed to have been translated after 756.
 We can find some characteristics of Fugengyo in the contents of this text. First of all, so-called 
Ichijin-hokkai-kan（一塵法界観） is picked up as one of them. It is a sort of contemplation on feeling 
the universe as follows.There are innumerable Buddhas and Bodhisattvas within things like one fine 
particle. Moreover they are ubiquitous in the universe. This is also a cosmic view being unique to 
Hua-yen（華厳） Buddhism.
 Second of all, in this text it is persuaded Mahāyāna Buddhist training as a practice to enter into the 
truth of the universe （or Nyuhokkai: 入法界）, that we conceive, worship and praise the myriad of 
Buddhas being ubiquitous in the universe. Here it is very important that the subject of worship and 
confession is not mere one but all Buddhas in the three worlds of the past, the present and the future. 
By possessing repentance for all the three worlds Buddhas, it is possible to eliminate and purify the 
disabilities of our own Karman （業）. As already mentioned, this Ichijin-hokkai-kan contemplating that 
the three worlds Buddhas are ubiquitous in the universe is indispensable. It can be said the root of the 
Buddhist training for repentance （or Sangegyo: 懺悔行）. This point is also an important feature of 
Mahāyāna Buddhism.
 Third of all, after the death of the person who performed this Fugengyo, his wish to be reborn in 
the Pure Land of Amitābha Buddha（無量光仏） is stated in the text.The purpose for his rebirth is to 
obtain a proof （Vyākaraṇa:授記），from Amida Buddha directly, that he can always become a Buddha 
in the future. This thought of Vyākaraṇa is peculiar to Mahāyāna Buddhism being found in Mahāyāna 
Sūtras such as Saddharma-puṇḍarīka sūtra（法華経）and Sukhāvatī-vyūha-sūtra（無量寿経）．This 
text belonging to the last part of Avataṃsaka Sūtra（華厳経） is strongly influenced by Pure Land ideas 
such as the wish of the rebirth to Pure Land（願生浄土）and the acquisition of Vyākaraṇa（授記獲
得）．Therefore I think that the relation with Pure Land Buddhism is very significant in considering the 
formation of this text.
　　Keywords:Fugengyo（普賢行）　Ichijin-hokkai-kan（一塵法界観）　Nyuhokkai（入法界）
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